These trends have affected China and Taiwan as much as any parts of the world, from WTO membership requirements to the international environmental movement. Both places have also experienced large population movements, both internally and abroad, which are a primary focus of these essays. Nonini and Ong have written in particular Anthropology (Santa Fe: School of American Research, 1991) Press, 1996) . about how these movements challenge older state-based systems of social control. They write of the 'wildness, danger, and unpredictability' that transnational mobility gives Chinese people in the face of government pressures to discipline them. 4 They also recognize that this position may encourage a longing for some sense of 'home,' a longing that religion can help to fill.
Nonini and Ong's language of wildness and danger may not resonate closely with the self-image of the fervent Christians and Buddhists described here, but it does capture the sense of transnationality that most of these migrants share, as well as some of the mobility in their ideas. As different as charitable Buddhists, evangelical Christians, and health-conscious Falun Gong followers are, the movements described in these essays show some remarkable similarities that grow out of migrants' shared transnational experiences. None of these religious movements, for example, grew up around political issues. Even Falun Gong's extensive current politics have developed primarily as a reaction to political pressure from the PRC government, and do not form any part of their core spiritual message. Adapting to the unique situation of each nation-state is less important to these groups than their universal religious message. In a sense, their concern with global issues outweighs their concern with any particular local politics.
Each of the movements these essays describe also fits with the Enlightenment understanding of religion itself as something joined out of personal commitment, Compassion Relief also shows the need to adapt to local states even in its home country. The story of its two hospitals in Taiwan grows out of the movement's ability to lobby the state. As Huang has described in other work, their first hospital required creating personal ties to the island's highest leaders during the period of authoritarian role, while the second required a very different kind of adaptation to a newly democratic polity. 7 Falun Gong's experience in China is an even more powerful reminder of the power states can continue to wield over religious movements, as the massive repression of followers has reduced the group to a small (but intensely dedicated) shadow of its former existence.
Nation-states also shape religious groups through the legal arrangements that make space for them (or deny space to them, in some cases). China's law banning 'heretical cults' (xiejiao) was a direct tool for the repression of Falun Gong, but every country has -6 -laws that shape the form of social organizations, including religious groups. In Taiwan, for example, a legal distinction between foundations and membership organizations means that Compassion Relief must exist as two different structural entities--one that controls the volunteer activities and another that runs most of their financial functions.
Details of the law also shape how they can act in other countries, as in the prohibition in 
A Rooted Universalism
The vast majority of the Chinese migrants who become Christians, Compassion
Relief followers, or Falun Gong practitioners joined these movements only after they left China and Taiwan. This is true even though all three sets of spiritual practices existed in their home countries. More educated migrants from urban areas, especially in China, Given that all three groups are so strongly universal in orientation, it is surprising that all also strongly affirm their specific ethnic roots. The vast majority of Falun Gong followers in North America, in spite of the ethnically mixed images they like to put In fact, the simultaneous appeal of universality and roots probably stems from the experience of modernity itself, of which transnational population movement is just an Finally, all of these groups will have to address the issue of the second generation, where the motivations that drove the original migrants will no longer be as pressing, and where linguistic and cultural change may pose new kinds of problems. Empirically, of course, it is still far too soon to know, but the results we eventually give us a clearer idea about how much of the appeal of these particular groups relates to the specific transnational experience of the migrants, and how much instead relates to the broader experiences of living under late capitalism.
